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A Note On The Term Noesis In Tractate XIIl 


Context 


In many ways the last line of section 22 of tractate XIII of the Corpus Hermeticum - vogepWc Eyvwc GEAUTOV Kal TOV 
MATEPA TOV NUETEPOV - expresses an important aspect of the Hellenistic hermetic tradition: that "through noesis you 
have obtained knowledge about yourself and our father" which relates to section 2 of the tractate where the 
expression oogia voepa occurs. 


However, this aspect has been somewhat neglected since voepdéc has usually been and still is translated by English 
words which now imply and have implied for well over a century philosophical and latterly psychological denotata, 
abstractions, categories, which | consider are not relevant to the Hellenistic milieu. 


In his 1882 translation Chambers used the word 'mind’, "Mentally thou hast known thyself and The Father that is ours," 
[1] while the 1992 translation by Copenhaver was "You know yourself and our father intellectually." [2] 


A neglected aspect, because and for instance ‘intellectually’ now implies 'cleverly', ‘by means of certain types of 
abstractive reasoning or concepts or ideas’ with an ‘intellectual’ perceived as a certain type of person. 


My own translation, in Corpus Hermeticum: Eight Tractates, [3] is "Through noesis you have obtained knowledge about 
yourself and our father," using noesis, a transliteration, to suggest a hermetic, a metaphysical, principle which requires 
contextual interpretation since as | noted in my commentary, the terms vodc voEepdc, vodc ovaLW5NC, and vodc 
CWttKdc are mentioned by Proclus, 4] with voic there and in the Corpus Hermeticum not suggestive of the denotata 
‘mind’, which now has also acquired philosophical and latterly psychological meanings but of 'perceiveration’ as in the 
Poemandres tractate: 


ONL Eyw, Xd yap tic et; - Eyw Ev, pnotv, cipl 6 Nowdvbpns, 6 thc adbSevtiac vodc: oi6a 6 BOVAEL, Kat 
OUVELUL COL TAaVTAXOD. 


ONL EyW, MaGetv BEAW TA 6vVTA Kal VOAOaL TAY TOOUTWY MUOLW Kal YuMvat TOV BEdv: MWC, Env, AKODGAL 
BobAOUAL. - MNOlv EYOl MAGALV, “EXE vat oWl Goa BEAELCG WABEiv, KaYW OE 5LOGEW. 


| am Poemandres, the perceiveration of authority, knowing your desires and eachwhere with you. 


| answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of 
theos. That is what | want to hear. [5] 


In summation, noesis is a personal method, a praxis, by which particular knowledge, a particular understanding, can 
be obtained and in the context of tractate XIII this is of Palingenesis, MaAtyyeveota, acquired "in silence" and which 
emanation, of theos, "is not taught; rather, it is presenced by and when the theos desires," 0b 5t6d0KETaL, GAA” OTAV 
BEAN, OTIO TOD BEOD AvaulUVAOKETAL. [V.2] 


As the student describes in v.11: 


With a quietude, father, engendered by theos, the seeing is not of the sight from the eyes but that through 
the noetic actuosity of the creeft. | am in the Heavens; on Earth; in Water; in Air. | am in living beings, in 
plants; in the womb, before the womb, after the womb. Everywhere. [6] 


AKAWWhG YEvouEVoS O10 Tod GEod, W NATEP, Pav TaZOLAL, OVX OPAGEL OPOGAUDY GAAX TH Sta SvvauEWV von 
TUKA Evepyela. Ev ODPaVW Eiul, Ev yA, Ev VbaTL, Ev GEL: Ev Cwotc Eiut, Ev MUTOIC: Ev yaoTpPl, MPO YaoTPOG, 
UETA YAO TENA, TAVTAXOD. 


In regard to the word Creeft in the translation, this older spelling in an esoteric context implies (as often in this tractate) 
a particular Arte, the application of particular abilities, skills, and knowledge, especially abilities, skills, and knowledge 
learned or received in the traditional manner from a master of the Arte or Arts in question. In this esoteric sense, theos 
is the Master Craftsman, with Palingenesis being a Creeft, an Arte that "is not taught; rather, it is presenced by and 
when the theos desires". The word creeft also has the advantage of implying the plural, such as in the expression the 
Craeft(s) of theos. 


As for Palingenesis, from the Latin palingenesia, English terms such as 'rebirth' or 'regeneration' do not describe 
what is meant in terms of the context of the Corpus Heremeticum which is that mortals become of theos, not that they 
become theos or theoi. This may well explain the reading of the MSS in v.10, E8ewen8nuEV, amended by Nock (after 
Reitzenstein) to €8ewOnuev. For it is possible that the hermetic OEwotc implied, in practice, a contemplative type of life; 
a style of life hinted at in v. 2 - "noetic sapientia is in silence" - and in v. 7 when Hermes says to Thoth, "Go within: and 
an arriving. Intend: and an engendering. Let physical perceptibility rest, and divinity will be brought-into-being." Cf. 
AKAWNG YEVOuEVOG UO TOD GEO in v. 11. 


Hence Palingenesis is not a Buddhist-type of rebirth or of being reborn to eternally live in some place such as Heaven, 
but an awareness that we are "in the Heavens; on Earth; in Water; in Air [...] in living beings, in plants; in the womb, 
before the womb, after the womb. Everywhere" and thus that our perception of ourselves as an individual different and 
distinct from others, human and otherwise, is but an illusion, preventing us understanding theos, our relation to theos, 
and thus our place in the Cosos. 


Which explains v.7, of the need to "refine yourself, away from the brutish Alastoras of Materies," 


"My son, one Vengeress is Unknowing; the second, Grief. The third, Unrestraint; the fourth, Lascivity. The 
fifth, Unfairness; the sixth, Coveter. The seventh, Deceit; the eighth, Envy. The ninth, Treachery; the tenth, 
Wroth. The eleventh, Temerity; the twelfth, Putridity. In number, these are twelve but below them are 
numerous others who, my son, compel the inner mortal - bodily incarcerated - to suffer because of 
perceptibility. But they absent themselves - although not all at once - from those to whom theos is generous, 
which is what the Way and Logos of Palingenesis consists of." [7] 


Mia aitn, w téKvov, tTuUuWwela fh &yvota: SeuTEPa AOTIN: TE(TH akpaola: TETHOTN EnvOvula: MéUNTN KbtKia: Ext 
TMAEovetia: EBS6uN anNatn: Oy56nN POdvoc: Evatn S6Aoc: SEKATN Opyn: EVSEKATN MpOMETELA: SWHEKATH Kakia: 
elol 62 abtat Tov KPLOUOV 6WeKa: ONO SE TAVTAC TMAElOVEC GAAGL, W TEKVOV, 54 TOD SEGUWTNPiov Tod 
OWUATOG aloONnTLKH> N&oXELY dvayKaZOVOL TOv EVELADETOV K&VOOW Tov: &gioTtavTat 5€ ADTAL, OUK KOPdwC, 
amo tov EAENVEV Toc ONO Tod GEO), Kal oO}TW OUVioTaTal O TAC MAALYYEVE Olac THOTIOG Kal Adyoc. 


This is similar to the &vo5oc, the hermetic quest, of the Peomandres tractate, v.25, of the journey the mortal through 
the seven spheres: 


Kal OUTWC OPUG AOLTIOV Avw Sia TAG APuoviac, kal TA MPWTNH CWvn SiSwot thy avEntiKAy EVEPYELAV Kal THY 
MELWTLKAV, Kal TH SEUTEPA THY UNXaAVAVY TOV KAKWV, S6AOv AVEVEPyNTOV, Kal TA TE(TH TAY EMLOvENnTLKAY 
anNatHV AVEVEPYNTOV, Kal TH TETAPTH THY APXOVTLKHY TpO@aviav ANAEOVEKTHTOV, Kal TH MEUMTH TO OPdaoc 
TO AVOOLOV KAL TAG TOAUNS THY TPOTIETELAV, KAL TH EKTH TAG APOPUAG TAG KAKaAG TOD MAOUTOU AVEVEPYNHTOUG, 
Kal TH EBS56uUN Cwvn TO EvEeSpEevov wedDSoc. 


"Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour 
which grows and which fades, and - in the second one - those dishonourable machinations, no longer 
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of 
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad 
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait." 
[7] 


Theos, The Monas, Divinity, The One, And Patriarchy 


The expression "through noesis you have obtained knowledge about yourself and our father" - voepWco Eyvwco GEAUTOV 
KQL TOV TATEPA TOV NUETEPOV - is, in my view comparable to the phrase "quomodo per inferiora superioribus exposita 

deducantur superiora" of Marsilii Ficini from 1489 CE [8] which itself is a restatement of an expression from the Arabic 
text Lawh al-Zumurrud in Sirr al-khaliqga dating from several centuries earlier which | translated as "for the higher is as 
the lower with the lower as the higher." [9] 


Both express important aspects of the esoteric nature of ancient hermeticism whose essence is perhaps expressed by 


this section from Lawh al-Zumurrud: 


The signs were from The One 
As all beings are from The One 
Through one design: 

The father, the Sun, 

The mother, the Moon, 

The Pnuema, the womb 

The Earth, the nourishment. [9] 


As described in tractate XI, v.11: 


It is evident someone is so creating and that he is One; for Psyche is one, Life is one, Substance is one. But 
who is it? Who could it be if not One, the theos? To whom if not to theos alone would it belong to presence 
life in living beings? Theos therefore is One... 


Kal 6tt ev ZoTt Tic 6 Not Tadta SAAov- 6tt SE kal Ecic, PavEeEWTAToOV: Kai yao Hla woXF Kal Ula Tw Kal Ula 
DAN. tic 5€ oUtOC; tic 5E av GAAOC El UN Eic O BEC; TluL YAP GAAWL QV Kal MpETIOL THA EUWoya motety ei wh 
UOVWL TW BEWL; ELC ODV BEd. 


The One is almost certainly the pyovadc, Monas, of tractate IV for in vv.10-11 of that tractate it is stated: 


This is the distinction between what is akin and what is different 
With what is different having a privation of what is akin. 

Since the Monas is the origin and foundation of everything 

It is within everything as origin and foundation 

For if there is no origin there is nothing 

And the origin is not from anything but itself 

Since it is the origin of everything else, 

Just as the Monas, since it is the origin, enfolds every arithmos [10] 
Without itself being enfolded by any, 

Begetting every arithmos but not begotten by any 


Everything that is begotten is unfinished, partible, 
Liable to decline, resurgence 

Which do not befall what is complete 

For what is resurgent is resurgence from Monas 
But what is brought low is so by its own malady 
Because unable to hold Monas. 


This, then, Thoth, is the eikon of the theos 

Insofar as it can be drawn: 

If you - clearly, carefully - and with the eyes of your heart apprehend it 
Then | assure you, my son, that you shall find the path to what is above: 
In truth, the eikon will guide you 

Since the seeing of it is uniquely your own, 

For those who attain such a beholding are attentively held, pulled up, 
Just as it is said lodestone does with iron. 


abtn Stapopa tod dpoiov mpdc TO &V6pOLOV, Kal THL &VOLO{Wl DOTEPNHUA TIPdC TO SYOLov. fh YAP LOVac, ObGA 
MAVTWV APXN Kal pita, Ev m&otv EoTtw We av PiCa Kal AON. AavEeu SE APXAG ovSEV, APN SE EE OVSEVOG GAA' EE 
QvTAG, et ve KX EoTtt THv EtTEOWV. LOVAC ObGA Obv &PXA Nadvta KpLOydov éumEeptéxet, OMO UNSEvdc 
EUMEPLEXOMEVN, KAL MaVTA APLOYOV VEVVAL UMO UNSEVOS VEVVWHEVN ETEPOV APLOLOD. 


Tay SE TO VEVVWHEVOV ATEAEC Kl SLALDETOV, Kal ADENTOV Kal HELWTOV, TL 5E TEAE(WL ODSEV TOUTWYV yivETAL. 
Kal TO HEV ADENTOV AVEAVETAL AMO TAS WOVad5oc, aAfoKEeTat 5€ ONO Thc avdTOD doOEvElaC, UNKETL SUVAUEVOV 
THY Hovdda ywpfoat. ath obv, W TAT. KATH TO SUVATSv Got ONOVéypantat Tod GEod Eikwv: Av &kelBdc ei 
BEGONL Kal VONGELS Toc Tc KapSlac OpBaAyOic, N(otTEVOdV LOL, TEKVOV, EVENOELC THY POG TA GVW OBdv. 
UaAAOv SE AUTH GE FA Eikwv OSNYNOEL. Exel yap Tt (tov A BEa: tTobc POdOaVTAG DEdoaGOal KATEYXEL Kal 
QVEAKEL, KABAMEP MaOlV Hh UayvATLS A(Boc Tov otSnpov. 


Similarly, the Poemandres tractate states that "phaos and Life formed the father of all beings," [11] with the logical 
conclusion that the appellations Monas, The One, The Father, Theos, (8&dc) and The Theos (6 8€6c) are equivalent. 


As for the Father, an appelation famiiar from Christianity, the Poemandres tractate, v.9, is quite explicit: 


Theos, the perceiveration, male-and-female [Appevd8nAuc] being Life and phaos, whose logos brought forth 
another perceiveration, an artisan, who - theos of Fire and pnuema - fashioned seven viziers to surround the 
perceptible cosmic order in spheres and whose administration is described as fate. 


0 5€ Novdc 0 8Edc, aPpEVdONAUG Wy, TWh Kal PWC LUTAPXYWV, ANEKONGE Adywt EtTEPOV Nobv SnuLoupyov, Oc 
8E0c TOU MUPOG Kal MVEDUATOS Wy, ESNWLOUPYNGE SLOLKNTAS TLlvac ENMTAH, EV KOKAOLG TEPLEXOVTAG TOV 


aioO@ntov KOGHOV, Kal A Stoiknotc aVTMV EiAPUEVN KQAETTOL. 


This male-and-female theos therefore does not seem to be the patriarchal male God of the Old and New Testaments 
which has led to disputations regarding the meaning of &ppEvdOnAuc, with for instance Copenhaver opting for 
‘androgyne', Chambers translating 'masculine-feminine' and Nock 'male-et-femelle', [12] with the common suggestion 
that it is an epithet for the unity of apparent opposites, metaphysically in a blending of two different philosophical 
ancient traditions one of which was Stoicism, the other deriving from Plato [13] and, as | am inclined to favour, 
alchemically as described and as illustrated in texts such as De Alchimia Opuscula Complura Veterum Philosophorum 
first published in 1550 CE. 


appevd8nAuc 


Another alternative is ‘hermaphrodite’ based on the myth of the child of the gods Hermes and Aphrodite, 


Hermaphroditus who was often associated with matters of a carnal kind, as for example in the myth of the nymph 
Salmacis. 


Whatever the suggestions, there is as far as | know no corollary with the male god of patriarchal traditions such as 
Judaism, Christianity and Islam, for Poemandres goes on to explain in v.14: 


When she beheld such unceasing beauty - he who possessed all the vigour of the viziers and was the image 
of theos - she lovingly smiled, for it was as if in 

that Water she had seen the semblance of that mortal's beautiful image and, on Earth, his shadow. And as he 
himself beheld in that Water her image, so similar to his own, he desired her and wanted to be with her. 
Then, his want and his vigour realized, and he within that image devoid of logos, Physis grasped he whom 
she loved to entwine herself around him so that, as lovers, they were intimately joined together. [14] 


Ov (50000 AKOPEOTOV KGAAOC NHoav EVEPYVELAV EV EAUTWL EXOVTA THV SLOLKNTOPWV THV TE LOP@NV TOD BEoD 
éuel6(acev EpwTtt, WC &TE THC KAAACOTNS LOPES TOD AVOpWoDv TO EiS0c év TH KS5att lSo00a Kai TO oKiaoua 
éml THC yc. 6 6& iS6av THv dLO(av aAvTHL LOPEAV év aUTHL ObOaY év THI KSatt, EMiANGE Kai ABovAHON adtod 
Oikelv: Gua 6€ TAL BOVANL EYEVETO EVEPYELA, KAL WLKNOE Thv GAovyov LopOHyv: A SE mUotc AaBodoa TOV 
ENWHEVOV TEPLEMAGKN SAN Kal Eulynoav: EpwuEvot yap hoav. 


The personified Physis (@0otc) gives birth to "seven male-and-female mortals" (v.16) who become the seven viziers 
who surround the perceptible cosmic order in seven spheres. (v. 9) 


Hence why | incline toward the view that Theos, (8€dc) and The Theos (0 8€6c) and The Father of several of the 
tractates of the Corpus Hermeticum are not equivalent to the God of the Christian tradition and that to render 0 @€6c 
and 8¢€0c of such tractates by the term God is a mistake. Hence my somewhat iconoclastic view that the hermeticism 
of the eight tractates | have translated and commented on [3] are not only far more redolent of Greco-Roman pagan 
mysticism than they are of early Christianity but also that they, contrary to the modern majority view, may well have 
influenced early Christianity. 


Thus noesis, a personal method, a praxis, by which particular knowledge, a particular understanding, can be obtained, 
is of and presences that Greco-Roman pagan mysticism and the alchemical tradition that derived from it and which 
tradition was so well expressed in Lawh al-Zumurrud. [9] 


David Myatt 
March 2024 CE 


[1] John Chambers, Hermes Trismegistus, T&T Clark, 1882. 
[2] Brian Copenhaver, Hermetica, Cambridge University Press, 1992 


[3] David Myatt, Corpus Hermeticum: Eight Tractates, 2017. (i) Printed edition: ISBN 978-1976452369 (ii) Gratis pdf: 
https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print. pdf 


The Appendix below contains the relevant extract from my Corpus Hermeticum: Eight Tractates. 


[4] Procli Diadochi In Platonis Timaeum Commentari, Volume 5, Book 4, 245-247; Procli in Platonis Parmenidem 
Commentaria, || 733 and IV 887. 


[5] 


perceiveration. vodc. The conventional interpretation here is 'mind', as if in contrast to 'the body' and/or as if some 
fixed philosophical and abstract principle is meant or implied. 


This conventional interpretation is in my view incorrect, being another example of not only retrospective 
reinterpretation but of using a word which has acquired, over the past thousand years or more, certain meanings which 
detract from an understanding of the original text. Retrospective reinterpretation because the assumption is that what 
is being described is an axiomatic, reasoned, philosophy centred on ideations such as Thought, Mind, and Logos, rather 
than what it is: an attempt to describe, in fallible words, a personal intuition about our existence, our human nature, 
and which intuition is said to emanate from a supernatural being named Poemandres. 


In addition, one should ask what does a translation such as 'l am Poimandres, mind of sovereignty' [vide Copenhaver] 
actually mean? That there is a disembodied 'mind' which calls itself Poeemandres? That this disembodied 'mind' is also 
some gargantuan supernatural shapeshifting being possessed of the faculty of human speech? That some-thing called 
‘sovereignty' has a mind? 


| incline toward the view that the sense of the word voUc here, as often in classical literature, is perceiverance; that is, 
a particular type of astute awareness, as of one's surroundings, of one's self, and as in understanding (‘reading') a 
situation often in an instinctive way. Thus, what is not meant is some-thing termed 'mind' (or some faculty thereof), 
distinguished as this abstract 'thing' termed 'mind' has often been from another entity termed 'the body’. 


Perceiverance thus describes the ability to sense, to perceive, when something may be amiss; and hence also of the 
Greek word implying resolve, purpose, because one had decided on a particular course of action, or because one's 
awareness of a situation impels or directs one to a particular course of action. Hence why, in the Oedipus Tyrannus, 
Sophocles has Creon voice his understanding of the incipient hubris of Oedipus, of his pride without a purpose, of his 
apparent inability to understand, to correctly perceive, the situation: 


el TOL VOUITELG KTAUA TAY avOadiav 
eivat tt TOD vod yweic, OVK OPOWC Mpoveic. 


If you believe that what is valuable is pride, by itself, 
Without a purpose, then your judgement is not right. 


vv. 549-550 


Translating vodc as perceiverance/perceiveration thus places it into the correct context, given av8Eevtiac - authority. 
For "| am Poemandres, the perceiveration of authority" implies "What [knowledge] | reveal (or am about to reveal) is 
authentic," so that an alternative translation, in keeping with the hermeticism of the text, would be "| am Poemandres, 
the authentic perceiveration." [ The English word authentic means 'of authority, authoritative’ and is derived, via Latin, 
from the Greek av@evtia ] 


eachwhere. An unusual but expressive (c.15th century) English word, suited to such an esoteric text. The meaning 
here is that, like a guardian Saiuwv of classical and Hellenic culture, Poemandres is always close by: eachwhere with 
you. 


[6] 


quietude engendered by theos. AkAwnh\c yEvouEVOG Um0 TOD GEO. With &kAtwhc understood metaphorically, cf. cogla 
VvoEpa Ev OLyf in v. 2. 


the seeing is not of... In respect of pavta&Couat, cf. X1:18, keitat yap GAAWCS EV AOWUATWL PavTao(lat. 
through the noetic actuosity of the creeft. Th 5a SuvauEwWV vontiKh Evepyeta. In respect of 'craeft', cf. dvakabatpd 


UEVOC Taic Tod 8Eod SuvauEOw in v. 8. In regard to noetic, qv. the comment on cogia voepa in v. 2. In respect of 
actuosity, qv. the comment on Evépyéta in v. 6. 


The metaphysical content of this statement, important both in respect of what immediately follows - which bears 
comparison with X1I:18-19 (see below) - and in respect of understanding Palingenesis, has been somewhat lost in 
previous translations such as "with the mental energy that comes through the powers" and "with the energy the Mind 
gives me through the powers." 


What is meant is that there is a specific type of apprehension which is vivifying, which does not depend on what is 
seen directly by the eyes, and which is a creeft, a capability, an ability, an influencing, arising from the generosity of 
theos and from that quietude engendered by theos. Thoth then goes on to describe what this apprehension involves: 
Ev OUPAV Eiul, EV yA, Ev D6aTt, Ev GEL... 


| am in the Heavens; on Earth; in Water... Everywhere. €v obpav® eiut, Ev yh, Ev UbaTL, Ev AEPL... TavtTaYOD. Regarding 
this, and the aforementioned type of apprehension, cf. tractate XI:18-19, 


Evia 6& TOv AEyouEeVWwv iS(av Evvotav Exe gelAEt- olov 6 A€yW VOnoov. TdvTta ~oTiv év THL BED. OVX WC EV 
TOMWL KE(UEVa (O HEV YAP TOMOG Kal OWUG EOTL, KAL OWA A&KivNnToV, Kal TA KE(UEVa KivNnOLw ODK EXEL): KELTAL 
Yap GAAWS EV COWUATWL PAVTAGLAL. V6NOOV TOV TEPLEXOVTA TA MAVTA Kal VE6NOOV STL TOD AoWYATOV OVSEV 
EOTL MEPLOPLOTLKOV, OVSE TAXOTEPOV, OVSE SUVATWTEPOV: AUTO SE MAVTWV Kal ANEPLOPLOTOV Kal TAXOTATOV 
Kal SUVATWTATOV. 


Kal OUTW VONOOV AMO GEaUTOD, Ka KEAEVOSV GOV TAL WUXAL Eic IVSLKAV MOPEVOAVAL, Kal TAXOTEPSV GOU THC 
KEAEVOEWC EKEL EOTAL. UETEADE(V SE AUTAL KEAEVOOV ETL TOV WKEQAVOV, KAL OUTWC EKEL TIGALY TAXEWC EOTAL, 
obx WC LWETABKOU ANd TémoU Eic TémoV, HAA' WC EKet OVOG. KEAEVOOV H€ ANTAL Kai cic TOV OVPAVOV 
AVONTAVAL, Kat OVSE TITEPHWV SENOHGETAL. GAA' ODSE AUTAL ODSEV EUMdSLOV, OD TOD HAfou nNdp, oby 6 aiOrip, obx 
fh Sivn, ovyxt TA THV GAAWY GOTEPWV OWHATa: TaVTa 5€ StaTEVODOG AvaNTHOETAL HEXPL TOD EOYaTOU 
OWUATOG. Ei 5E BOVANVEING Kal AUTO GAOV StapphEaoGat kal Ta EKTOG Ef VE TLEKTOG TOD KOoUOV BEdoaoPal, 
E€EEoTt( COL. 


Some of the matters spoken of require a certain apprehension, so consider what | say: everything is in the 
theos but not as if lying in a particular place - since the place is a body and also immovable and what is lain 
does not move - but an incorporeal representation apprehends what is lain otherwise. 


Thus apprehend what embraces everything and apprehend that the incorporeal has no boundary, that 
nothing is swifter, nothing as mighty, since the incorporeal is boundless, the swiftest, the mightiest. 


And apprehend this about yourself and so urge your psyche to go to any land and, swifter than that urging, it 
will be there. Likewise, urge it to go to the Ocean and again it will be swiftly there without passing from place 
to place but as if already there. 


Urge it to go up into the heavens and it will be there without the need of any wings. Indeed, nothing will 
impede it: not the fire of the Sun nor Aether, nor the vortex, nor the bodies of the other stars, but - carving 
through them all - it will go as far as the furthest body. Should you desire to burst through The Entirety and 
observe what is beyond - if indeed there be anything beyond that ordered system - then it is possible for you. 


[7] 


brutish. Given the metaphysical context, and the contrast with ka8apdc, dAoyoc implies more than ‘irrational’ or 
‘unreasonable’. The sense is of the unrefined, the uncultured, the brutish. 


alastoras. Since the Greek word tiuwptla is specific and personal, implying vengeance, retribution, and also a divine 
punishment, it seems apposite to try and keep, in English, the personal sense even though no specific deeds or deeds 
are mentioned in the text, but especially because of what follows: Twiwpodc yao év €uautd@ ~xyw, Ww ndtep. Hence my 
interpretation, "the brutish alastoras of Materies," using the English term alastoras - singular, alastor, from the Greek 
gAdOTWP, an avenging deity, and also a person who avenges certain deeds. Qv. Aeschylus, Agamemnon, 1497-1508. 


materies. bAn. A variant form of the Latin materia, thus avoiding the English word 'matter' which now has connotations, 
derived from sciences such as Physics, that are not or may not be relevant here. In addition, the term requires 
contextual, metaphysical, interpretation, for as used here it may or may not be equivalent to the bAn of Poemandres 
10, of Ill:1, Kat ta Aoutd&. Hence why | have here chosen 'materies' rather than - as in those other tractates - 
‘substance’. 


[8] De Vita Coelitus Comparanda, Book Ill, Chapter XXVI. 

[9] Myatt, Lawh al-Zumurrud, 2024, https://davidmyatt.files.wordpress.com/2024/02/dwm-lawh-al-zumurrud.pdf 
[10] In regard to "enfolds every arithmos [...] begetting every arithmos but not begotten by any”. 

This passage, with its mention of dptOuUdc, is often assumed to refer to the Pythagorean doctrine regarding numbers 
since aptOudc is invariably translated as 'number' - thus implying what the English word implies, especially in 


mathematical terms - even though Aristotle, in discussing aptoyoc, wrote: GAAoc SE Tic TOV TNPWTOV aPLOUOV TOV THV 
ci6mv Eva Elvat, Eviot SE Kal TOV UAONHYATLKOV TOV aDTOV ToOdTOV Eiva (Metaphysics, Book XIII, 1080b.20). 


Given such a necessary distinction - and the discussion regarding &p.t8y6c and Pythagoras in Book XIII, 1083b.10 et 
seq - as well as the fact that what &pt8ud6c Means here, in this tractate, and what it implies - such as the mathematical 
numbers 2 and 3 developing from the One - is not mentioned, | have transliterated dpt8udc thus leaving open what it 
may or may not mean in relation to the particular weltanschauung being described. However, the context seems to 
suggest a metaphysical rather than an abstract mathematical notion, especially given what follows at the beginning of 
section 11: ndv 5€ TO VEVVWHEVOV ATEAEG Kal SLALPETOV. 


[11] 
Yet why, according to the logos of theos, does the one of self-discovery progress within themselves? 
To which | replied, phaos and Life formed the father of all beings, from whence that human came into being. 


You express yourself well. For phaos and Life are the theos and the father from whence the human came into 
being. Therefore if you learn to be of Life and phaos - and that you perchance are of them - then you 
progress to return to Life. Thus spoke Poemandres. 


Can you - who are my perceiveration - therefore tell me how | may progress to Life? For does not theos say 
that the human of perceiveration should have self-knowledge? 


Kata Tl SE «Oo vorfoac EauTOv Eic ADTOV xWPEI», STIED ExEL O TOD BEOD AdYOG; - ONL EyW, OTL EK MWTOG Kal 
TWIG OVVEOTNKEV 6 TATHP THY SAW, ZE ob yéyovev 6 AvOpwmoc. - EV phic AAADV: PHC Kal Twr EoTiw 6 OEdcC 
Kal mathp, €& ob éyéveto 6 AvOpwnoc. éav obv UdONLG aALTOV Ek TWA Kal PWtdc SvTa Kal STL EK TOOTWY 
TUYXAVELC, Eic TWHY NGAW XxWPENGELC. TATA 6 Nowwavbpne cinev - AAA' Ett pot Eing, Mc cic Twhv xwenow 
éyw, Env, W Nodc éu6c; mnoi yap 6 8Edc: «6 Evvouc K&VOPWNOS dAvAaYVWPELOATW EAUTOV». 


[12] A.D. Nock & A-J. Festugiere, Corpus Hermeticum, Third Edition, 1972 


[13] The problem here with such metaphysical explanations is that they assume there were specific sSupra-personal 
traditions or schools of thought distinctive enough to be taught and transmitted and later described by a term such as 
Stoicism, just as it has been assumed the texts of the Corpus Hermeticum represented a hermetic tradition whereas | 
am inclined toward the view that many if not most of the tractates present the personal weltanschauung of their 
authors germane to their time. That is, that rather than being representative of some axiomatical pre-existing 
philosophy or of some school of thought, they reproduce the insight and the understanding of individuals regarding 
particular metaphysical matters; an insight and an understanding no doubt somewhat redolent of, and possibly 
influenced 

by, and sometimes perhaps paraphrasing, some such existing philosophies and/or some such schools of thought; and 
an insight which often differs from tractate to tractate. 


[14] 


Physis grasped [...] intimately joined together. nh 5€ gbotc AaBovdoa tov ENWHEVOV TEPLEMAGKN SAN Kal Eulynoav 
ENWUEVOL YXO Hoav. The sense of yiyvuut here is that of a physical union, a sexual joining together - not of some 
‘philosophical mingling' of 'forms'. Similarly, meptmAEKW is not some ordinary 'embrace' but a sexual twinning (of limbs). 
Cf. Hesiod, Theogony, 375 - Kpiw 5’ EvpuBiv téKkev Ev giAdTNTL Ulyeion Aotpatév. 


Appendix 


Section 22 Of Tractate XIII 


Text 

EvyaptotW ool, natep, TADTA pot aiveiv EDEAUEVW. 

XatpwW, TEKVOV, KaPTO~OPhOavTOSG EK Thc aANVElac Ta AYABG, TA AOAvaTA yEvAYATA. TODTO WABWV Nap’ EOD TAG 
QPETHG olyhy EndyyetAat, undevi(, TEKvov, Egat vwv THC MAaALyyEevEeotac TH nmapdboouyv, (va UN WC StaBoAot 
AOYLOOWUEV. iKaVWC YAP EKAOTOG NUWV EMEUEANON, EyW TE O AEYWV, OD TE O AKOOWV. OEPWC EYVWC DEAUTOV Kal TOV 
MATENA TOV NUETEPOV. 

Translation 


My thanks to you, father, for your advice regarding the invokation. 


My son, | am glad that the actuality has borne good fruit, the unrottable produce. Having learned of this from me, 
profess silence my son about this wonder, revealing to no one the tradition of the Palingenesis, for otherwise we will be 


regarded as rouners. Each of us has had a sufficiency of interest: | in speaking, you in listening. Through noesis you 
have obtained knowledge about yourself and our father. 


Commentary 


invokation. eUxouat. Not 'pray' - which has too many Christian and other non-Hellenic religious connotations - but 
invokation, as in appeal to a deity, to call upon, to offer a laudation or an offering. Qv. Aeschylus, Agamemnon, 933, 
nbEw BEoic Seioac av WH’ EpSEtv Td5¢E, did you invoke the gods because you feared doing such things? 


the unrottable produce. ta d8dvata yevnyata. Literally, "the deathless/immortal produce". Taking a8avatoc 
metaphorically contrasts well 

with the preceding 'bearing good fruit'. the tradition. In respect of napdbootc, cf. mapadtSd6vat pot in v. 1. As there, the 
suggestion is of a disclosing of some ancestral teaching or wisdom; the disclosing by a teacher or master to a pupil. 


rouners. For 'rouner' in respect of 6t&BoAoc, qv. v. 13, cic dv OnEUVNnUatt oduNV iva UA) WuEV StGBoAot Tod navtoc Eic 
TOoUC TOAAODG. 


<quote> 


rouner. 5téBoAoc. In regard to the Old English word rouner - denoting a person who whispers secrets or who 
spreads rumours in a secretive, disruptive, manner - qv. the Prologue of the 14th century Cloud Of 
Unknowing: Fleschely janglers, opyn preisers and blamers of hemself or of any other, tithing tellers, rouners 
and tutilers of tales. 


Also, cf. 2 Timothy 3:3, Gotopyot, GonovSot, StaBoAot, akpateEic (unloving, unforgiving, rouners, 
unrestrained) where mention is made of &kpatic, which in this tractate is personified as one of the 
Alastoras. 


| take the following tod mavtoc as referring to keeping the silence - the secrets - as mentioned in v. 22, 
rather than as referring to the preceding to nav. 


</quote> 
noesis. A technical, mystical, term, qv. the comment on 'noetic sapientia’ in v. 2: 
<quote> 


noetic sapientia. For a variety of reasons, | have used the term noetic sapientia to denote oogia voepa. 


i) The metaphysical terms vodc voEepdéc, vodc oVaWO5NC, and vodc Cwttkdc occur in Proclus, qv. Procli 
Diadochi In Platonis Timaeum Commentari, Volume 5, Book 4, 245-247; Procli in Platonis Parmenidem 
Commentaria, || 733 and IV 887. Interestingly, Proclus associates voepdc with the three 'septenary planets' 
Mercury, Venus, and the Sun. 


Here, cogia voepa may well suggest a particular hermetic principle which requires contextual interpretation. 


ii) AS noted in my commentary on Poemandres 29 - where | used the Latin sapientia in respect of oogta - in 
some contexts the English word 'wisdom' does not fully reflect the meaning (and the various shades) of 
oogta, especially in a metaphysical (or esoteric) context given what the English term 'wisdom' now, in 
common usage and otherwise, often denotes. As in the Poemandres tractate sapientia (for copia) requires 
contextual - a philosophical - interpretation, as Sophia (for cogia) does in tractate XI where it is there 
suggestive, as with Aion, Kronos, and Kosmos, of a personified metaphysical principle. 


iii) In respect of voepdc, the English word ‘intellectual’ has too many irrelevant modern connotations, with 
phrases such as ‘intellectual wisdom' and 'the wisdom that understands’ - for cogia voepa - unhelpful 
regarding suggesting a relevant philosophical meaning. Hence the use of the term 'noetic' which suggests a 
particular type of apprehension - a perceiveration - whereby certain knowledge and a particular 
understanding can be ascertained. 


Thus, noetic sapientia implies that the knowledge and understanding that is noetically acquired transcends - 
or at least is different from - that acquired both (a) through observation of and deductions concerning 
phenomena and (b) through the use of denotatum whereby beings are given 'names' and assigned to 
abstractive categories with such naming and such categories assumed to provide knowledge and 
understanding of the physis of those beings. [In respect of physis, qv. the comment on @00EWC Lac in 
section 12.] 


In addition, given what follows - €v otyf, ‘in silence’ - such knowledge and understanding does not require 
nor depend upon words whether they be spoken or written or thought. Hence, the ‘source’ of mortals is in, 
can be known and understood through, the silence of noetic sapientia. 


</quote> 


Image credit: 
The beginning of tractate XIII from the book Mercvrii Trismegisti Poamandres, published in Paris in 1554 
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